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objection x that has6 is an Eastern Aramaic word, which would
have been unfamiliar to the people of Palestine. I confess that
this argument does not seeni to me to be final. Lastly, the word
is traced back to hassaim (" the silent "), which would be readily
explained by the rule of silence which was imposed on the
members of the sect, as we shall see later. Even Josephus is
uncertain as to the Greek form of the name ; writing it some-
times as 'EacrjWi, and sometimes as 'Eccraloi. The first form
occurs fourteen times, the second, six. Philo has 3Eaaloi and
Pliny Esseni. The question is not one of vital importance, and
we may content ourselves with the very probable statement
that the name Essene had some sort of connexion with the
religious vocation of those who bore it.
II
origin or the sect
The origin of the Essenes has been the subject of endless
discussion and has given rise to the greatest diversity of opinion.
Judging from their most obvious external characteristic—
namely, their withdrawal from the stream of daily life—it
might most naturally be supposed that they aimed at a strict
expression of the Pharisaic ideal, a Pharisaism pushed to its
logical extreme.2 Nevertheless, the singular features presented
not only by their discipline, but also by their beliefs, renders
it difficult to follow the more conservative of modern scholars
in their endeavour to bring both within the confines of pure
Jahwism. Accordingly, the great majority of modern critics
now admit that in point of origin, Essenism was largely indebted
to foreign influence. The question is, which ? and it is not easy
to give a decisive answer.3
Parseeism and Buddhism have both been suggested, on
inconclusive grounds. Similarly, the Therapeutae, described
by Philo in his treatise De Vita Contemplative have been sug-
gested. To this, howrever, twro objections may be raised.
Firstly, we do not know at what precise date the Alexandrian
community of recluses, known to Philo, was formed, hence
1	CCLXXVH, 267, n. 3.
2	LXX7,  ii,   577;   Dom Leclercq,   Cenobitisme, col. 3059.    This is
essentially Duehesne's idea, who thinks of them (in H.A., i, 12) as men
who, abandoning the life of the world and of the Temple in disgust,
sought refuge in the strict observance of the Law.
3	LXXV, ii, 573 ff., summarizes and discusses various hypotheses.
Of. CCLXXVI, i, 155.
4	CCLXXXVII, 33.    C/. CCLXVI, i, 113, n, 3.

